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outcome of the story, in that Jesus fell in love with me as completely as I
fell in love with him. It is the completeness of that love that, I believe, led
him to Jerusalem and his cross. I suspect that there are many gay Christians
who share similar feelings about Jesus.

To be loved as much as we love is an inherently human characteristic.
While we understand that within the human family there are many ways to
love and to be loved, those of us from the queer nation deserve to have a
sense of dignity restored to our own diverse hopes and dreams and experi-
ences of love. Jesus is the one who can restore that dignity, for ultimately
it is Jesus who is the lover of all our souls.
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“To Cut or Not to Cut”

Is Compulsory Heterosexuality
a Prerequisite for Christianity?

THOMAS BOHACHE

Many denominations remain welcoming but not affirming of queer Christians. The
price for inclusion is celibacy. That queers live and practice Christianity shocks
homaphobic churches. Thomas Bohache reads Paul's letter to the Galatians as a
contemporary manifesto of sexual inclusion. The early Jesus movement was shaken
to its foundation over the inclusion of the Gentiles into their assemblies, for it did
not conceive of including Gentiles within its communities without compelling them
to undergo circumcision and observe the Jewish precepts. Much to the shock of the
Jerusalem community of Peter and James, God poured the Spirit upon Gentiles
as Gentiles, not as converted observing Jewish members (Acts | 0:45-46; Gal.
3:1-5). Bohache reads Galatians as a proclamation of the good news that “we’re
queer, we're Christians, and we're church.”

=

At first glance, the letter of Paul to the Galatians might seem an odd choice
for an essay in an anthology of queer biblical interpretation.! However, if we
look at this letter anew through questioning, queer eyes and if we are able
to put aside our preconceived notions of what this text has always meant
and how it has always been interpreted, I believe that we will be pleasantly
surprised. There are several reasons for looking anew at Galatians.

First, I believe that the Pauline corpus needs to be redeemed for queer
Christians. For too long the mention of the name “Paul” has caused a knee-
jerk reaction in the homosexual community because so many of his works
have been used as texts of terror by fundamentalist Christians in their cam-
paign of gay bashing and sex negativity.? This reaction is one of fear, anger,
and/or outright dismissal. However, there is much in Paul’s letters that can
speak to the sexually disenfranchised if we are willing to read the silence
and to apply a feminist critical hermeneutic of suspicion,” knowing and ac-
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knowledging that we are not necessarily getting the full story because of
millennia of heterosexist and patriarchal interpretation. Second, I believe
that it is fun to “play” with the Scriptures to see what they might hold for us
if we are willing to use our imaginations. Every Sunday preachers of various
denominations, faith traditions, and theologies feel free to bring whimsy
and wonderment into their sermons on scriptural texts. Why should we not
do so in the field of biblical interpretation as well? If the normal everyday
person were shown that readers and hearers do not have to approach the
Bible only with seriousness and morbidity, I believe the result would be that
more and more people would regard the Bible as a living, breathing book
with questions and answers for today’s world.# Third, and most important,
Paul’s letter to the Galatian churches has a particular message of liberation
for queers who are seeking to reconcile their sexuality and their spirituality,
just as it did for those original readers who were wondering what they had
to do as Gentile outsiders to embrace the new Christian faith.

Now, let us look at Galatians, first examining the situation leading up to
Paul’s letter, then what Paul has to say to his readers, and, fially, what Paul
might say to us in a queer context.

Background

Much has been written about the letter to the Galatians, probably because
it is believed to be one of Paul's earliest extant letters and because it lays
out a rudimentary version of Paul's theology supporting his ministry to the
Gentiles.* However, as E. P. Sanders cautions in his work on Pauline thoughr,
if one seeks a systematic theology or “theoretical thought” in Paul, one will
look in vain.® The two letters of Paul that discuss in detail the Gentile
mission and how Christianity relates to Judaism are Galatians and Romans.
As Sanders points out, the occasion of these two letters is different. In
Romans, the later work, Paul is giving an overview of his beliefs to a church
he has not previously visited, whereas in Galatians Paul is addressing in a
polemical fashion a specific situation being faced by churches with whom
he had a long-standing relationship.

What was that situation? No one knows for certain because there is no
independent witness to describe the situation that moved Paul to write this
letter.” A satisfactory reconstruction might go like this:® Christianity began
as a small sect within Judaism. Eventually Christians were expelled from
the synagogues and began to be regarded as heretics by the Jewish officials
because the Christians believed that their founder Jesus, called Christ, was
God, which was seen as contradicting the Torah’s command of monotheism.
After this break with Judaism, Christianity began to spread outward from
Palestine all over the Mediterranean world. Many “Gentiles” (a Latinization
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of the Septuagint Greek ta ethne, “the nations,” referring to all non-Jews)
were converted to the new Christian faith, leaving behind their pagan cultic
practices. This introduction of Gentiles into Christianity caused some initial
confusion because heretofore all Christians had been Jews and therefore
subject to the Law, or Torah; now the question began to be asked whether
Gentiles should convert to Judaism prior to converting to Christianity.

Around this same time Paul was converted to the Christian faith by a
direct experience of the risen Christ. Paul began ministering to the Gen-
tiles, founding churches all over the Mediterranean. His view of the “Gentile
question” was that Gentiles need not become Jews in order to be Christians.
He apparently founded churches in the region of Galatia and considered
himself in a parental position vis-a-vis these congregations., Sometime after
he left the area, however, a group referred to as “Judaizers” began preaching
to the Galatian churches. These Judaizers were Jewish Christians who had
remained faithful to the Torah and its various faws, including dietary re-
strictions and the necessity of circumcision. Their message to the Galatians
was that if they wanted to remain Christians, they must begin adhering to
the Torah and be circumcised. Obviously this contradicted the “gospel” that
Paul had preached to the Galatians.'

To rebut the position of the Jewish Christian missionaries, Paul writes his
letter to the Galatians. In this letter he must both defend his own status
as an apostle and explain, biblically, his reasons for not requiring Gentile
converts to be circumcised and accept the Law.

The Letter to the Galatians

Paul begins by clearly stating that he was made an apostle by direct appre-
hension of a message from Jesus Christ.!! Thus he preaches not by human
authority but from divine mandate. The preaching the Galatians have been
receiving from the Judaizers is contrary to the very gospel that they received
from Paul, which he himself had received from Christ. For Paul, Christ is
everything, and to Christ is due all human loyalty.

Paul tells the Galatian Christians that if they have accepted God through
faith in Jesus Christ, then they need not take upon themselves any other
regulations. He explains that the Law (the Hebrew Torah) had been given
to the Jews as a caretaker or guardian (paidogogos) until the sending of
the Messiah (Greek Christos, Christ). With the coming of Christ, the Law
was abrogated. Therefore, to become Jews in order to become Christians
made nonsense of the Christian message, for to do so would be to take on
an unnecessary burden. When one is “in” Christ, one does not need the
Law."? Thus, to undergo circumcision is redundant, Paul states. One need
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not change the way one is born in order to come to God through Jesus
Christ." :

Paul encourages the Galatians to embrace the freedom that they possess
in Christ, rather than the bondage being forced upon them by the Judaizers,
even going so far as to say that if the Law is still valid, then Jesus died for
nothing. Paul utilizes proof-texts from the Hebrew Bible (particularly from
Gen. 12-21) to show that Christians inherit the promise given directly to
Abraham and Sarah from God, generations before the giving of the Torah
at Mount Sinai. Abraham (uncircumcised himself) was judged righteous
by God because of his faith, not through any rules he followed. Christ, as
a descendant of Abraham through Sarah, is a child of the promise and
fulfills for Christians the Abrahamic covenant. On the other hand, the
Jews, according to Paul, in continuing to keep the Law and in not accepting
Christ, are heirs, not of the promise, but of Hagar the slave woman, who
was cast out.'?

Paul urges them not to be slaves to other gods, cautioning them that
to undergo circumcision is to turn away from their faith in Jesus Christ.
Paul uses the practice of circumcision to represent everything that has been
superseded in the Law by Christ's coming. Indeed, so angry is he at those
who would confuse the Galatian Christians by demanding circumcision that
he says he wishes they would go one step further and castrate themselves!

Paul concludes his advice to the Galatians by reminding them that in
Christ’s own words true fulfillment of the Law is to love one's neighbor
as oneself. He reminds them that Christianity carries with it the duty to
practice ethical behavior but reiterates that what is called for is not bod-
ily observance but rather spiritual observance. All that matters is that the
Christian has been created anew; to be pleasing to God, one need do nothing
else than accept God's grace through faith in Jesus Christ.

An interpretation

In biblical times, circumcision was foundational to Jewish identity, while
neoncircumcision was a sign that one was not in covenant with the He-
brew God." For the first (Jewish) Christians, the mark of circumcision was
proof that they were good, observant Jews and that Christianity was a con-
tinuation and fulfillment of Judaism. But other peoples, non-Jewish, also
practiced the custom. As Christianity became a religion of its own, sepa-
rate and apart from Judaism, circumcision began to lose its importance as a
religious sign. As it has today, the issue of circumcision became more and
more a medical debate rather than a religious one.'¢

At the time that Paul wrote his letter to the struggling Christians in
Galatia, however, there were differing opinions among the various groupings
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of Christians as to whether circumcision was mandatory for Gentiles who
were embracing the Christian faith. Galatians and Acts both describe, in
different ways, the institutional procedures that resulted in Gentiles not
being required to be circumcised as a requirement for entry into Christianity.
Paul, when he left Galatia, had believed that the whole matter was settled,
but then, as now, churches were “magnets” for those who wished to cause
problems and to rehash issues in less-than-healthy ways!!? Qutsiders began
to criticize Paul and preach another gospel—a gospel of circumcision for
those who would seek to know Christ.

This is where the letter to the Galatians has incredible impact for queer
Christians. Today the debate rages as to whether gays and lesbians should
be welcomed “just as we are” in the churches of Christianity.'® Some have
taken the attitude of “love the sinner, hate the sin”;'® they require, not that
one give Jp one’s homosexual orientation, but rather that the homosexual
practice celibacy.?® Others insist that homosexuality is unnatural and sinful;
a minority of these individuals even believe that it is the result of demon
possession.”! The requirement of these “good Christian believers” is that gay
and leshian people pray and take other steps (including exorcism!) toward
changing our sexuality. We even read about and see and hear stories of
“conversion” from homosexual to heterosexual orientation; the so-called
ex-gay movement continues to influence adherents. 2 -

For queer Christians facing this debate and seeking to know God in the
midst of it, | contend that Galatians is directly relevant; it is, as it were,
“manna from heaven” sent by our loving God, who would not have us
perish in the desert of denial, confrontation, and tejection, for the issues
seem remarkably the same. Must one “cut away” a basic part of oneself in
order to approach God?? It is my thesis that noncircumcision, as a sym-
bol for nonacceptance of the entire Hebrew Law, is directly comparable to
homosexuality because both challenge long-accepted standards of religious
entry requirements. Paul’s opponents believed that circumcision, regarded as
foundational to Jewish and therefore Christian identity, must be required for
salvation through Christ. In like manner, those who would seek to exclude
“unrepentant” homosexuals from churches today are demanding compulsory
heterosexuality as a requirement for a relationship with God in Christ.

So how would one read Galatians from a queer perspective! Most impor-
tantly, we nfed to remember that for generations the letter to the Galatians
has been regarded as Paul’s great declaration of freedom in Christ Jesus.”*
Hebrew Bible and Talmudic scholar Daniel Bovyarin states:

(11t is productive to read Paul as a Jewish cultural critic. My suggestion
is that there is a great deal in his letters that suggests [his] primary
motivation...was a passionate desire that humanity be One under
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the sign of the One God—a universalism, I have claimed, bon;nsof the
union of Hebraic monotheism and Greek desire for univocity.

Thus, for Paul, the Christian message, indeed the very integrity of the gos-
pel, depended upon universality and inclusivity—the welcoming into God's
realm of all people through Jesus Christ. To him “the Christian Event [was)
the vehicle of this transformation of humanity” itself,”® the reversal of prior
religious systems of insiders and outsiders.”” _

In his role as a cultural ctitic trying to grapple with the issues disturb-
ing the peace of the Galatian churches, Paul comes to tl;:se cgnclusif)t_'\ that
uniquely Jewish customs are not going to save Gentiles.”® Circumcision as
an entry requirement is now replaced by faith and baptism (Gal. 2”:15—21).
Rightecusness (dikaiosune, literally “being adjudicated blameless )-comes
through God's grace alone, not through anything human beings might .do
or refrain from doing. Therefore, Paul’s logic suggests, if people have faith
in God's grace, it does not matter whether they are heterosexual or homo-
sexual, whether they practice their sexuality or not. What may have been
regarded as an entry requirement is no more, for we are free in Chri§t. INo
one is made righteous (or “justified,” a translation of the Greek verb dikaioo,
from the same root as dikaiosune, above) by the works of the Law.”

Moreover, Paul tells queer readers that one does not have to change
what is intrinsically a part of the self in order to come to God. Is this not a
corollary to what Paul says in Romans 1:26-28, a standard “text of terror”
for queers? His entire point in talking about people acting contrary to na-
ture (para phusin) is that men and women are not doing sexually what they
were created to do. That is, men are betraying their nature as penetrators,
becoming passive like women, while women were abandoning their passive-
ness to become active penetrators.® As children of God’s promise, we need
not fall back on what human beings tell us we must do or not do to inherit
the realm of God: “If [ were still pleasing others, I would not be Christ's
follower” (Gal. 1:10). We, like the Galatians, should concentrate instead on
living a moral, ethical life, loving our neighbors as ourselves, and displfly-
ing the fruits of the Spirit: love, joy, peace, patience, kindness, generosity,
faithfulness, gentleness, and self-control (Gal. 5:22-23). I wonder what the
world would be like if homophobic Christians concentrated on this Pauline
list rather than the one contained in 1 Corinthians 6:9-10!

Beyond the specific topic of circumcision, there is another aspect of free-
dom that is addressed in Galatians and that is essential to a queer reading of
the letter. This is the elimination of distinctions in Christ, which has been
an important area of research in feminist reconstruction of early Christian
history.’! In Galatians 3:26—28, Paul quotes what most scholars believe to
be a primitive Christian baptismal formula:*

B ek e e T T AT

“To Cut or Not to Cut” 233

All of you are children of God through faith in Christ Jesus. For as
many of you as were baptized into Christ have put on the mantle of
Christ. There is no longer Jew or Greek, no longer slave or free, no
more male and female; for you are all one in Christ Jesus,

The importance of these three verses cannot be underestimated, for
Paul’s repetition of the formula has “momentous implications,”* not only for
gender roles and status bur also for sexuality in general, including sexual ori-
entation. Scholars of both genders have emphasized that in the communal
experience of the earliest Christians—at baptismal services—these words
were spoken to “act out” tangibly the earliest Christian belief that in be-
ing baptized the new Christian entered into a new creation in which social
distinctions of gender, race, and class had no meaning.* When baptized
persons went under the water, they left behind in that water the former
person, and in emerging from the water and putting on a fresh garment,
they were literally “putting on” Christ, which meant embracing radical free-
dom (cf. Col. 3:10; Eph. 4:24.).* One must also bear in mind that the first
Christian baptisms were mostly likely performed nude,*® which points to-
ward an elimination of the sexual shame and alienation elicited by the fall
of humanity.

Much has been made of the wording of the third phrase in verse 28.
Instead of paralleling the previous two phrases (“Jew or Greek...slave or
free”), the third phrase uses the construction “male and female,” instead of
what one might have expected—“man and woman.” Using “male” and “fe-
male” emphasizes sexuality. Though one can think of “men” and “women”
as “desexed” creatures, it is the maleness and femaleness of the human crea-
ture that is the wellspring of our sexuality. It has been suggested that the use
of these particular words is to recall the words of Genesis 1:27, “male and
female [God] created them,” in which sexuality is created and the human
creature is now differentiated by gender and sexualiry.??

A feminist interpretation would point out that in this baptismal formula
one sees expressed a return to the divine plan of mutuality.® A queer inter-
pretation, however, can go further and say that not only are we able to see
a return to the divine plan of mutuality and reciprocity between creatures,
but moreover we are also able to see the blending and merging of the sex
roles into one harmonious vision of “male and female” together. No longer
must we have the macho male and the fragile female relegated to different

spheres or even different genders: We can have all of it right here and right
now by virtue of our freedom from God! This, in my view, is tantamount to
a dissolving of sexual orientation in favor of neither homosexual nor hetero-
sexual beings but just sexual beings, however that sexuality might manifest
itself.
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As previously stated, Paul begs the Galatians not to give up their free-
dom by returning to the ways of the Law, including the physical cutting of
circumcision. To illustrate this point, he introduces the famous and puzzling
allegory of Sarah and Hagar in Galatians 4:21-31. Paul makes the descen-
dants of Abraham through his chief wife Sarah (including Jesus) stand for
those who participate in freedom (i.e., the Gentile Christians), while the
descendants of Abraham through the slave woman Hagar represent those
who remain under the burden of slavery (i.e., the Jews who follow the Law).
Paul reminds his readers that Sarah, originally childless, was blessed by God
through the fulfilled promise of free children. The proof-text he employs is
a fitting one with which to end our queer reading of Galatians, for it is from
the book of the prophet Isaiah:

“Rejoice, you childless one, you who bear no children,
burst into song and shout, you who endure no birth pangs;
for the children of the desolate woman are more numerous...”

(Gal. 4:27, quoting lsa. 54:1)*°

The reason that this proof-text can speak as powerfully to queer Chris-
tians today as it did to the Gentile Christians of Paul’s day is as follows.
This portion of Isaiah is sandwiched between two famous passages that
involve eunuchs, the sexually disenfranchised of the biblical world.* Just
a few verses previously, Isaiah has described one who “was oppressed,
and...afflicted, yet...did not open his mouth....By a perversion of jus-
tice [this one] was taken away. ... [and] cut off from the land of the living”
(Isa. 53:7-8). This is the passage of scripture that the first Gentile convert
to Christianity—the Ethiopian eunuch—was reading when he had his sal-
vation experience (Acts 8:26—40). And just two chapters after the verses
quoted by Paul comes the important declaration of God’s providential loving
care for the sexually disenfranchised:

Do not let the foreigner joined to [God] say,
“[God] will surely separate me from the people”;
and do not let the eunuch say,
“I am just a dry tree.”
For thus says [Ged]:
To the eunuchs...
I will give, in my house and within my walls,
a monument and a name
better than sons and daughters;
I will give them an everlasting name
that shall not be cut off. (Isa. 56:3-5)*"

-
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May we not sece this as a clue for the queer community encoded in
the pages of scripture? Now certainly [ am not suggesting that Paul him-
self meant to give such a clue. However, if we are going to play with the
Scripture, as | proposed at the outset of this essay, then why should we
not consider these “coincidences” as fodder for such play in the setting of
a queer biblical interpretation? Other marginalized groups have certainly
seen words meant for them within the pages of scripture,*? so why not the
faith community that reads from the social location of sexual orientation?

Conclusion

To cut or not to cut? The conclusion that I reach is the conclusio
Paul reached almost two thousand years ago. No! fTo be pleasing to God,
one nieed do nothing except believe. For Christians, that belief is manifested
through our confession that Jesus of Nazareth became Christ and offers
salvation to all through the good news of his life, the tragedy of his death,
and the power and mystery of his resurrection.
What this means for queer Christians is this: We do not have to cir-
cumcise the foreskins of our sexual orientation in order to be acceptable to
Almighty God. Our status as children of God is not dependent upon outside
forces or rules or lists of sins created by human beings. Like the Galatians,
we need not submit to a yoke of slavery, for we are free heirs of the promise.

~Over and over again, Paul urges the Galatians t© atmm.J
5:1, 13). Should we not do so as well? | believe that God urges us to turn our
backs on modern-day “Judaizers” who, as a requirement for entry into the
reign of God, would have us submit to a standard—heterosexuality—which
was not meant for us.

As he nears the end of his letter, Paul offers some pastoral advice: “Live
by the Spirit, [ say” (Gal. 5:16); and that bit of advice is ours today. Else-
where in the New Testament, the words of Jesus remind us that the restless
Spirit “blows where it chooses” (John 3:8). That Spirit—the part of the Di-
vine that each of us breathes in and breathes out—has chosen to blow
through and reside in gay, lesbian, bisexual, and transgendered people,
whether others approve of it or not. In Paul’s words, human distinctions
are cast aside: “A new creation is everything!” (Gal. 6:15). May we as queer
interpreters of God’s Word recognize that new creation in our midst and
share it with the rest of our world.

We are assured in Genesis 1:26-27 that each one of us is created in “the
image and likeness” of God. That means that wherever we see humanness,
we encounter God. When we see lesbian mothers and gay fathers, we are
seeing God! When we see leathermen and leatherwomen, we are seeing
God! When we see the transgendered coming home to their bodies, we
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are seeing God! When we see young “gender-bending” queers who don't
label themselves either gay or lesbian, we are seeing God! We must never
destroy that divine image by ignoring or stifling that piece of our human
“god-ness"—sexuality—with which we have been gifted by a loving God of
amazing diversity.

I believe that queer people of faith have been given a tremendous re-
sponsibility. Through our struggles, we are empowered to heal the rupture
that traditional religion has created between sexuality and spirituality. Per-
haps we are better equipped to do this than others because society is so
preoccupied with our sexual expression that we have often been relegated
to society's periphery as sexual and spiritual outlaws.* Now is the time to
claim our power—the validity that comes from being daughters and sons of
God. Sexual theologian James Nelson tells us that incarnation, a founda-
tional tenet of Christianity, is all about embodying Ged and welcoming the
Divine into our humanity. Many Christians are unable to do that, however,
because they have been alienated from their sexuality. “But,” James Nelson
asserts, “if we do not know the gospel in our bodies, we do not know the
gospel. We either experience God's presence in our bodies or not at all.”*
Queer folks are fortunate in that we are deeply in touch with our sexual
natures. In order to claim our rightful inheritance as children of God, we
must own our experiences as sexual and spiritual beings. Only we know the
ways in which God speaks to us in our divine humanness. Qutsiders cannot
tell us, as they couldn't tell the Galatians, what we are to do with our bodies
and how we are to experience the incamation of Christ. Qur very ability
to make love is our power to “be Christ-ed,” and our right to experience
sexual diversity without interference is our very capacity to embrace the
many faces of the Divine, whose image we bear in our bodies and in our
sexualities,

Notes

1. [ use the term “queer” to include gay men, lesbians, bisexuals, the transgendered,
seeking and questioning folk, people who are nonsexual or differently sexual, as well as
those accepting and supportive heterosexuals, who, like my own father, are “queer” in
a homophobic society. | am indebted to Robert Goss for introducing me (in a series of
conversations in July 1995} to the concept of “queer” as a verb, standing for the proposition
of shaking up the status quo. See his seminal work Jesus ACTED UP: A Gay and Lesbian
Manifesto (San Francisco: HarperSanFrancisco, 1993).

2. The term “texts of terror” was originally used by feminist biblical scholar Phyllis
Trible in her book of that title {Philadelphia: Fortress Press, 1984) as a way of describing
biblical texts that have been used to silence and oppress women. The term was adopted
for a queer milieu by Robert Goss in Jesus ACTED UP, 88-89.
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The traditional texts of terror for queers from the Pauline eorpus are Romans 1:26-28
and 1 Corinthians 6:9, as well as 1 Timothy 1:18 in the Deutero-Pauline corpus.

3. The terms “reading the silence” and “hermeneutic of suspicion” are tools of feminist
biblical interpretation used and explained most notably by Elisabeth Schiissler Fiorenza in
Bread Not Swone: The Challenge of Feminist Biblical Interpretation (Boston: Beacon Press,
1984).

4. For an example of such “bringing to life” of scripture, see Peter J. Gomes, The Good
Book: Reading the Bible with Mind and Heart (New York: William Morrow, 1996).

5. The following commentaries were consulted in preparation of this essay: Hans
Dieter Betz, Galatians: A Commentary on Paul’s Letter to the Churches in Galatia, Hermeneia
(Philadelphia: Fortress Press, 1979); J. Louis Martyn, Galatians: A New Translation with
Introduction and Commentary, Anchor Bible 33A (New York: Doubleday, 1997); Frank J.
Matera, Galatians, Sacra Pagina 9 (Collegeville, Minn.: Liturgical Press/Michael Glazier,
1992); and john ]. Pilch, Galarians and Romans, Collegeville Bible Commentary 6 NT
{Collegeville, Minn.: Liturgical Press, 1983).

6. E. P Sanders, Paud, the Law, and the Jewish People (Minneapolis: Fortress Press,
1983}, passim but esp. 3=15; Paul and Palestinian Judaism: A Comparison of Patterns of
Religion (Minneapolis: Fortress Press, 1977), 433-34.

7. The book of Acts cannot be considered an independent authority with which to
compare Galatians for accuracy. See Betz, Galarians, 10-11; Sanders, Paul and Palestinian
Judaism, 432.

8. See the explanation of Christian origins contained in W. H. C. Frend, The Rise of
Christianity (Philadelphia: Fortress Press, 1984), chaps. 3-4; and Everett Ferguson, Back-
grounds of Early Christianity, 2d ed. (Grand Rapids: Wm. B. Eerdmans, 1993), chap. 6.
On the expulsion of the Christians from the synagogues, see ]. Louis Martyn, History and
Theology in the Fourth Gospel (Nashville: Abingdon Press, 1968; 2d ed., 1979).

9. Galadians 1:11-186; for a different version, see Acts 9.

10. There has been much discussion as to the identity of these “Judaizets.” Traditionally
they have been referred to as “opponents” (Betz, Galatians, 90ff)); more recently, however,
it has been suggested that the term “agitators” (Matera, Galatians, 7ff) or “teachers”
(Martyn, Galatians, 117ff) be used to indicate that they had some solidarity with the
Christian movement.

11. I have used my own translation for the discussion contained in this essay.

12. 1 choose not to discuss in this essay the issue of whether this attitude of Paul's
is anti-Semitic (which in itself is an anachronistic term when applied to Paul). As stated
previously, Paul's chought on this entire subject is far from systematic. See Krister Stendahl,
Paul among Jews and Gentiles and Other Essays (Philadelphia: Fortress Press, 1976); and
W. D. Davies, “Paul and the People of [srael,” New Testament Studies 24 (1977): 4-39,
reprinted in idem, Jewish and Pawline Studies (Philadelphia: Fortress Press, 1983).

13. Peter was taught this same lesson in his vision of clean and unclean foods in Acts 10,

14. In his allegory of Sarah and Hagar in Galatians 4, Paul appears to be saying that
the Jews were never intended to be inheritors of God's promise, which is at odds with what
he says elsewhere in this same letter and in the letter to the Romans.

15. Unfortunately, when one speaks of circumcision, the discussion takes a decidedly
androcentric slant because of Judaism’s origin as a patriarchal religion. While women were
of course Jews, they did not carry on their bodies the sign of the covenant as men did; their
ties to Judaism were through their fathers and their husbands. For a feminist discussion of
women's inclusion in the covenant, see Judith Plaskow, Standing Again ar Singi: Judaism from
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a Femnist Perspective {(New York: HarperCollins, 1991}. For an excellent rece.nt dlscussxc.m
of circumcision in Judaism, see Daniel Boyarin, A Radlcal6 _;,3 Jew: Paul and the Politics of Identity
Berkeley: University of California Press, 1994), 26-38. .
( 16. S‘;e Billy Ray Boyd, Circumcision Exposed—Rethinking a Medical and Cultural Trads-
tion {Freedom, Calif.: Crossing Press, 1998), as well as frequent debates in the lette_rs. to
the editor of Machismo magazine (New York: Princeton Publishing). Women and feminist-
identified men have also begun to discuss {and condemn) the practice of so-called female
circumeision in African and Islamic countries. See Alice Walker and Pratibha Parmar, War-
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